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SAT SLOKI RAMAYANA

Foreword

The Valmiki Ramayana begins with a summary of the entire story in 100 verses. Since
Valmiki’s text is quite bulky and takes a long time to read in its entirety, one may read these
hundred verses only to get the gist of the narrative.

The stanzas summerise all the cantos of the Ramayana as follows:—
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. Bala Kanda [Book 1] verses 8 to 18

. Ayodhya Kanda [Book 2 ] verses 18 to 28

. Aranya Kanda [Book 3] verses 29 to 57

. Kishkindha Kanda [Book 4] 58 to 71

. Sundar Kanda [Book 5] 72 to 78

. Yuddha Kanda [Book 6] 79 to 90

. Uttara Ramayana [Book 7] 91 to 97

. Phala Shruti [Results of Recitation] 98 to 100



Sri Ram Jayam
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tapas svadhyaya niratam tapasvi vag-vidam varam |
naradam pari-papraccha valmikih muni pungavam I 1 I

tapah [niratam] = contemplation/meditation [always engaged in]; tapasvi = anchorite
[Narada]; sva-adhyaya-niratam = in self-study [of scriptures,] immersed; vak-vidam-
varam = best of orators; naradam-muni-purigavam = narada the bull among sages;
valmikih = [Poet] Valmiki; pari-papraccha = verily inquisitively, inquired about; [ellipt.
sarva-guna-samisti-rigpam-purusam = about such a man endowed with every good quality
in abundance.]

The Sage-Poet Valmiki questioned the Divine Sage Narada, the great ascetic who is perpetually
engaged in contemplation and enquired about the greatest person known who is endowed with
all the superlative qualities.

Commentary

The first word fapah has several meanings. One meaning is jiana — wisdom, and it is tap
alocane — 'thinking on the Absolute, where thinking itself is tapah - yasya jiianam tapah —
thus Narada is one who is perpetually contemplating on the Absolute or is engaged in
meditative austerities. Svadhyaya is both the study Veda and also self-reflection.

The Sage Narada is the mind-born son of Brahma: brahma manasa putra. His name means:
naram dadati iti narada 'one who gives knowledge' or, naram dyati-khandati — iti narada 'one
who annihilates ignorance'

There are four epithets of Narada here:
1. tapo nirati — perpetually engaged in meditation
2. sva-adhyaya nirata — perpetually engaged in study of the Vedas
3. vak vidam vara — the best of orators
4. muni pungava — the best of sages.

konvasmin sampratam loke gunavan kasca viryavan |
dharma-jhasca krtajiiasca satya-vakyo dhrdha vratah Il 2 ||

kah-nu = who, really; asmin-sampratam-loke = in this present world; gunavan = well
qualified; kah-ca-viryavan = who is also virile; dharma-jiiah-ca = and the who knows Dharma
well [conscientious one]; krta-jiiah -ca = grateful; satya-vakyah = truthful; drdha-vratah =
determined, reliable.

Who actually is that person in this world, who is principled and powerful, conscientious,
grateful, truthful and unshakeable? [2]

caritrena ca ko yuktah sarva bhiitesu ko hitah |
vidvan kah kas samartha$ca kaS$caika priya darSanah Il 3 |

kah-caritrena-ca-yuktah = who is also possessed of good conduct; kah-sarva-bhiitesu-hitah =
who is concerned with the welfare of all beings; kah-vidvan-ca- samarthah = who is wise adept
and skilled; kah -ca-eka-priya-darsanah = who is exceptionally beautiful to look at.

Who is he possessed of good-conduct, who is concerned with the welfare of all beings, who is
skilled and also capable and also uniquely good to look to? [3]



Commentary

The skill of that person is in his broad worldly knowledge which he is able to skilfully apply.
His conduct should be noble, and his actions should conform to norms laid down by Veda-s.
And he must be benevolent not only to elites but also to lowly subjects, like Guha, Shabari et
al., and he should deal both with the virtuous and criminals conscientiously. Furthermore he
should be handsome. The word eka also means 'unique' and thus his physical features, should
be unique.

atmavan ko jita-krodho dyutiman ko’nasuyakah |
kasya bibhyati devasca jata rosasya sammyuge Il 4 I
atmavan = courageous; kah = who; jita-krodhah = who has controlled his anger; dyutiman =

brilliant; kah-an-asityakah = who is free from jealousy; kasya = by whom; bibhyati-devah-ca
= from whom even the gods are afraid; jata-rosasya-samyuge = when provoked to war.

Who is that courageous one, who has controlled his anger, who is brilliant, free from jealousy
and who frightens even the gods when provoked to war? [4]

Commentary

Here the word atma (Self) — refers to 'courage' and the word krodha is taken as the nominative
of other six negative attitudes ari sat varga upalaksana — kama, krodha, lobha, moha, mada,
matsarya 'desire, anger, avarice, delusion, hubris, envy' and the import of the word devah-ca
is that 'not only the enemies like demons, but friendly gods and others are also afraid of him'
when provoked.

THE SIX POISONS OF MIND — SADARIS

Poison Symptoms Antidote
Kama Self-referent Gratifying yourself at the expense of Consideration of others, stop thinking of
desire others. Seeing others as a means of self- yourself as the centre of the universe.
achievement.

Krodha Anger/rage The emotional response to frustrated Friendliness, forbearance and compassion.
desires and expectations.

Moha Cognitive Identity formation — “I” and “mine”, Self-realization that you are the universal

distortions identifying with mind/body complex, class, atman & the cultivation of non-
race, gender etc. attachment.

Mada Arrogance Thinking you are better than others, self- Humility and recognise and acknowledge
promotion, delusions of grandeur and the virtues of even your enemies.
supremacy.

Lobha Greed Hoarding stuff, not sharing your surplus Generosity of resources both material and
resources with others. personal.

Matsarya | Malicious Jealousy of the possessions and Empathetic joy and happiness for the

envy achievements of others. achievements of others.

etat icchamyaham Sroturh pararh kautuhalamh hi me |
maharse tvarm samartho'si jiatum evarm vidharh naram |1 5 I

etat-icchami-aham = all this I wish; Srotum = to hear me-kautithalam =my inquisitiveness;
param-hi = is immense indeed; maha-rse = O Great Sage; tvam-samarthah-asi = you are,
competent; jaatum = to know [him]; evam-vidham-naram = this kind of man.

All this I wish to hear from you, O Great Sage, for you alone are able to know a man of this
description, and my inquisitiveness is immense indeed. [5]



Commentary

There are 16 attributes for the hero of the Ramayana
required by Valmiki: 1. gunavan (qualified) 2.
viryavan (heroic) 3. dharmajiiah (knowledgeable in
Dharma) 4. krtajiiah (grateful) 5. satya vakyah
(truthful) 6. dhrdha vratah (steadfast in vows) 7.
caritravan (of noble conduct) 8. sarva bhiitesu hitah
(considerate of all beings) 9. vidvan (scholar) 10.
samarthah (skilled) 11. Priya-darsana (handsome)
12. Atmavan (courageous) 13. jita krodhah (free of
anger) 14. dyutiman (brilliant/radiant) 15. anasityakah
(free of jealousy) 16. bibhyatidevah (who terrifies the
devas).

These sixteen attributes are analogous to the 16
phases of the Moon, and Valmiki is about to describe
Rama as beautiful as a full-moon.

Srutva caitat trilokajfio valmikeh narado vacah |
Sriyatam iti ca amantrya prahrsto vakyam abravit Il 6 ||

Srutva-ca-etat = on hearing these [words]; valmikeh = of Valmiki; naradah = Narada; vacah
= words of; tri-loka-jiiah = three worlds knower/preceptor; Srityatam-iti =1 will relate this;
amantrya = invited by [Valmiki,] also; pra-hrstah = verily gladly; vakyam-abravit = spoke
these words.

On listening to the request of Valmiki, Narada, the preceptor of all the three worlds, joyfully
agreed, after inviting Valmiki [to listen attentively] he said:—

Commentary

The three worlds are (1) bhiir-loka — the physical world. (2) bhuvar-loka — the mental world,
and (3) suvar loka — the spiritual world.

bahavo durlabhas caiva ye tvaya kirtita gunah |
mune vaksyamyahar buddhva tair yukta$ Sruyatarm narah I1 7 |l

bahavah = many, durlabhdh = obscure, ca-iva = indeed, ye = which, tvaya = by you, kirtita gunah
= exceptional qualities extolled, mune = sage, aham vaksyami = 1 will tell, buddhva = have been
informed, faih-yuktah narah = the man endowed by them, Sruyatam =1 will clarify.

I shall duly consider and tell you about [such a hero]. Be pleased to hear from me of the one
who is endowed with the manifold rare virtues that you have described.

iksvaku vam§ah prabhavah ramo nama janais Srutah |
niyatatma maha viryah dyutiman dhrtiman vast Il 8 |

iksvaku vamsah prabhavah = emerged from Ikshvaku dynasty; ramah nama = Rama,
named; janaih Srutah = by people, heard [by that name]; niyata atma = self-controlled,
[conscientious]; maha viryah = highly valorous one; dyutiman = resplendent one; dhrtiman
= steadfast; vasi = controller of the senses.



In the Ikshvaku dynasty there was one born who was known to the people by the name of
Rama, and he was conscientious, highly valorous, resplendent, steadfast and fully self-
controlled.

Commentary

Attributes explained by Narada have some Vedanta imports. From niyata atma to vasi these
are the attributes which are descriptive of the Supreme Being — Brahman known as svariipa
niripaka laksanah.

niyata atma = Immutable Absolute: ya atma apahata papma vijaro vimrtyur visoko... “The
Self which is free from evil, free from old-age, free from death, free from grief, free from
hunger.” (Chandogya Upanishad 8-7-1)

mahd viryah = Absolute is Omnipotent = acintya vividha vicitra Saktivatah — para asya
Saktih vividha iva Srityate svabhaviki jiana bala kriya ca — ‘“His high power is revealed
to be various, indeed. The working of his intelligence and strength is inherent in him”.
(Svetasvatara Upanishad 6-8)

dyutiman = Self-Resplendent Absolute, or, Resplendence of Consciousness. tam eva
bhantam anubhdti sarvam tasya bhasa sarvam idam vibhati — “Everything shines only
because of that luminosity and His luminosity illumines the entire universe.” (Mundaka
Upanishad 2:2;11)

dhrtiman = Sublime Bliss, anandat eva khalu imani bhiitani jayante — “it is from Bliss
only that all these being arise.” (Taittirtya Upanishad 6)

vast = Absolute is the controller of the entire Universe. Eko vast sarva bhiita antaratma -
“The one controller of all, the inner Self of all things.” (Katha Upanishad 2-2-14)

The rest of the attributes of Rama described by Narada are identifiable with the causative
factors of that Absolute in Projection of the Universe, and the process of projection is the self-
expression of the Absolute.

buddhiman nitiman vagmi §riman Satru nibarhanah |
vipularhso mahabahuh kammbu-grivo mahahanuh Il 9 Il

budhiman = intelligent; nitiman = sagacious — having good judgement; vagmi = eloquent;
sriman = prosperous/glorious; Satru-nibharhanah = eliminator of enemies; vipula-amsah
= broad shouldered; maha-bahuh = powerful arms; kambu-grivah = neck like a conch-shell;
maha-hanuh = square jaw.

He is intelligent, sagacious, eloquent, grlorious, and an eliminator of enemies. His arms are
strong, and his neck is like a conch-shell and he has a square-jaw. [9]

Commentary

The following stanzas describe the physical qualities an Emperor should possess by birth, as
per samudrika Sastra, the physiognomic treatise of astrology.

mahorasko mahesvaso giidha jatrur arindamabh |
ajanu bahus susirah sulalatas suvikramah Il 10 ||

maha-uraskah = broad chested; maha-esvasah = long-bow; giidha-jatruh = concealed
collarbones [thick shouldered]; arim-damah = subjugator of enemies; a-janu-bahuh =
with arms reaching the knees, su-sirah = high [crowning,] head; su-lalatah = broad
forehead; su-vi-kramah = with a regal gait [like a lion.]



He is broad-chested, thick-shouldered, arms reaching to his knees, and he wields a longbow
and has collar bones covered with muscle. He is a subjugator of enemies, he has a well-shaped
head with a broad forehead, and has a lion-like gait. [10]

samas sama vibhaktangas snigdha varnah pratapavan |
pina vaksa visalakso laksmivan Subha laksanah Il 11 ||

samah = medium [physically]; sama-vibhakta-arigah = symmetrically distributed, limbs;
snigdha-varnah = soft coloured complexion; pratapavan = courageous; pina-vaksah =
round chested; visala-aksah = large- eyed; laksmivan = splendiferous; subha-laksanah
auspicious features.

He is of average stature, with well-proportioned limbs, broad-chested, wide-eyed, with a soft
complexion. Courageous, full of splendour and has auspicious marks on his body. [11]

dharmajfias satya sandhas ca prajanam ca hite ratah |
yaSasvi jiiana sampannah Sucir vasyas samadhiman Il 12 |

dharma-jiiah = rectitude, knower, satya-sandhah-ca = truthful to a promise also;
prajanam-ca-hitah-rathah = in [his] subject's welfare concerned; yasasvi = glorious;
Jjiana-sampannah = full of wisdom, proficient; sucih = pure [in conduct]; vasyah = self-
controlled; samadhiman = focused, concentrated.

He is the knower of the subtlety of Dharma, true to his promise, intent on the welfare of his
subjects, illustrious, full of wisdom, irreproachable in conduct, self-controlled and focused.
[12]

prajapati samas Sriman dhata ripu nisadanah |
raksita jiva-lokasya dharmasya pari raksita Il 13 I

praja-patih-samah = similar to Brahma; sriman = exalted one; dhata = sustainer [of all
worlds]; ripuh-ni-sidanah = enemy eliminator; raksitah-jiva-lokasya = guardian of living
beings in the worlds; dharmasya-pari-raksitah = a staunch defender of Dharma.

He is like Brahma, the creator in his involvement with the creation, prosperous, and he
eliminates enemies completely, thus he is a guardian of all living beings and he is a staunch
defender of Dharma. [13]

raksita svasya dharmasya sva-janasya ca raksita |
veda vedanga tattvajio dhanur-vede ca nisthitah Il 14 ||

raksita-svasya-dharmasya = champion of his own duty; raksita-sva-janasya-ca =
champion of his own people's welfare; veda-veda-ariga = Veda-s and the ancillaries of
the Veda; fattva-jiah = knower of the essence of; dhanur-vede-ca = in the science of
archery also; nistitah = an expert.

He is dedicated to the performance of his own duty, and also champions the welfare of his
own people. He is an expert in the essence of Veda-s and their six ancillaries. He is also an
expert in Dhanur Veda, the Art of Archery. [14]

Commentary
The ancillary branches of Vedas (angas) are (1) siksa — phonetics, (2) vyakarana — grammar,

(3) chandas — prosody, (4) jyotis — astrology, (5) nirukta — Etymology of words, (6) kalpa —
ritual procedures.

The dhanur veda - art of archery, itself is treated as an Upa-Veda taught to warriors. The danur
Veda is not simply “archery” but a treatise of other missles that existed in those ages.



The other Upa-Vedas are:

Ayur-Veda — Scripture dealing with medicine and health maintenance.
Sastra-Sastra — Scripture dealing with martial arts.

Gandharva-Veda — Scripture of music.

Sthapatya-Veda — Scripture of architecture.

Silpa-Sastra — Scripture of fine arts.

sarva Sastrartha tattva-jfio smrtiman pratibhanavan |
sarva-loka priyah sadhuh adinatma vicaksanah Il 15 ||

sarva-sastra-arthah-tattvajiiah = all scriptures their essence knower of; smrtiman = of
excellent memory; pratibhanavan = quick witted; sarva-loka-priyah = popular in all the
worlds; sadhuh = pious; a-dina-atma = high-spirited; vicaksanah = shrewd [in
discriminating and distinguishing.]

He knows the essence of all the scriptures, has an excellent at memory and a quick wit. He is
popular in all the worlds, pious, level-headed and shrewd [15]

sarvadabhigatas sadbhih samudra iva sindhubhih |
aryas sarva samas ca eva sadaiva priya darSanah 116 ||

sarvada = always, abhigatah-sadbhih = sought by virtuous ones; samudra- sindhubhih-
iva = like an ocean by rivers; aryah = noble; sarva-samah = is the same to all; sada =
always; priya-darsanah = delightful to look upon.

He is always sought out by the virtuous like the ocean is by rivers. He is noble and treats all
equally, and is ever delightful to look upon. [16]

Commentary

sarva samah — means, that he does not discriminate against people because of their caste, class,
gender or race etc., examples are tribal hunter Guha, a boat-man, low-born Shabari, and nihilist
Sage Jabali et. al.

samudra- sindhubhih-iva = like an ocean by rivers; for rivers there is no other course except
to wend their way to the ocean; thus, the living beings, may it be humans or birds like Jatayu,
or bears and monkeys have no other recourse than to surrender to Rama.

sa ca sarva gunopetah kauSalya ananda vardhanah |
samudra iva gambhirye dhairyena himavan iva Il 17 ||

sa-ca-sarva = he is the all, guna-upetah = embodiment of [noble] qualities,; Kausalya =
Kausalya's [his mother,] ananda-vardhanah = magnifier of happiness; gambhirye-
samudra-iva = an unfathomable ocean, like; dhairyena = in endurance, himavan-iva =
Himalayan mountain like.

He is an embodiment of all noble qualities, and enhances his mother Kausalya’s joy, he is as
unfathomable like the ocean, and like the Himalayan mountain in endurance. [17]

Commentary

Rama at times is called 'the son of Kausalya' rather than Dasharatha, because the word
Kausalya has several meanings like ksema, kusala, samarthya, punya, nipunatva wellbeing,
skill, capability, merit, expertise." When dynasty, valour, bravery wish to be emphasized then
Rama is called son of Dasharatha.



visnuna sadrS§o virye somavat priya darSanah |
kalagni sadr§ah krodhe ksamaya prthvi samah Il 18 ||

visnuna = with Vishnu; sadrsah = comparable; virye = in valour; somavat = full-moon
like; priya-darsanah = attractive in appearance; kala-agni = destructive fire of the
universe; sadrsah = comparable; krodhe = in anger; ksamaya = in forbearance; prthvi-
samah = equal to the earth;

"In valour Rama is comparable with Vishnu, and is attractive as the full-moon, in wrath he is
like the fire which consumes the Universe at the end of time but he equals the earth in his
forbearance [18]

Commentary.

Here 'valour' refers to his ability to vanquish his enemies, while remaining himself unharmed.
Though Rama is himself Vishnu, but by virtue of his incarnation as human, he is different from
Vishnu (updadhi bheda) — yet still his valour as a human is equal to that of Vishnu the God.
Mother Earth personally does not grieve when people tread on her, trample, dig, cut, or
whatever is done to her. Likewise Rama personally gets unaffected, whatever harm is done to
him, but he becomes wrathful, if that harm is committed to the innocent or Dharma is infringed.

dhanadena samas tyage satye dharma ivaparah |
tam evarh guna sarhpannarh ramar satya parakramam Il 19 ||

dhanadena = the giver of wealth — Kubera; samah = similitude; fyage = in benevolence;
satye = in truth; dharma-iva-aparah = in truthfulness like, Dharma-raja — the King of
Dharma: evam-guna-sampannam = such-like, merits, possessor of [Rama]; satya-
parakramam = truthfulness.

In benevolence he is identical to Kubera, God of Wealth-giver, and in his candour he is like
Dharma-raja himself, Rama being the possessor of such merits, truthfulness alone is his
courage.

jyestham Sresta gunair yuktarh priyarm daSarathas sutam |
prakrtinarn hitair yuktar prakrti priya kamyaya Il 20 Il
yauva rajyena sarmyoktum aicchat pritya mahipatih |

Jjyestham = eldest; sresta-gunaih-yuktam = endowed with best intrinsic values priyam =
dear; dasarathah = Dasharatha’s; sutam = son; prakrtinam-hitaih-yuktam = devoted to
the welfare of the people; prakrti-priya-kamyaya = country's, welfare, intent upon; yauva
= youth; rajyena-samyoktum = anointing as the crown prince; icchhat = desiring; pritya =
affectionately; mahi-patih = lord of the land;

Ever intent upon the welfare of his people, the emperor Dasharatha decided to anoint as the
crown prince, his beloved eldest son Rama who was endowed with all the greatest prowess and
finest qualities and himself was dedicated to the welfare of the citizens. [20, 21a]

tasyabhiseka sarmbharan drstva bharyatha kaikay1 Il 21 ||
purvarh datta vara devi varam enam ayacata |
vivasanafica ramasya bharatasyabhisecanam Il 22 ||

tasya = his [of Rama]; abhiseka-sambharan = anointment arrangements; drstva = on
seeing atha = then; bharya-devi-kaikeyi = [dear] wife queen Kaikeyi; piarvam-datta-
varam = previously promised boons; varam-enam = boons from him [Dasharatha];
ayacatah = claimed; vi-vasanam-ramasya =  banishment of Rama; abhisecanam-
bharatasya-ca = and the anointment of Bharata.



10

Then on observing the arrangements for the consecration of Rama as crown-prince, illustrious
Kaikeyi, the dear wife and a queen of Dasharatha, claimed the boons, which were previously
accorded to her by Dasharatha viz., the banishment of Rama and coronation of Bharata. [21b,
22]

Commentary

The boons were previously given to Kaikeyi in recognition of her outstanding personal courage
and service to her husband on the field of battle. She was provoked to this dastardly act by her
maid-servant Mandara.

sa satya vacanat raja dharma pasena sarhyatah |
vivasayamasa sutarh ramarn daSarathah priyam [l 23 ||

sah = he; satya-vacanat = truthfulness of his promise; raja = the king; samyatah = bound
by; dharma-pasena = obligation noose; vi-vasayamasa = banished; priyam-sutam = his
beloved son.

King Dasharatha, bound as he was by the noose of Duty (in the form of his promise) due to
his commitment to the truth (at all costs) banished his dearly beloved son, Rama. [23]

sa jagama vanarh virah pratijiam anupalayan |
pitur vacana nirdesat kaikeyyah priya karanat Il 24 ||

sah = he; jagama-vanam = repaired to the forest; virah = that hero; pratijiiam-anu-palayan
= in order to follow through; pituh-vacana = by father's verbal; nirdesat = directive;
kaikeyyah-priya = Kaikeyi to appease, karandat = by reason of;

In obedience to his father’s directive and in order to uphold his father’s obligation and to please
Kaikeyi, that heroic Rama repaired to forest.

tarh vrajantar priyo bhrata laksmano ‘nujagama ha |
snehad vinaya sampannah sumitrananda vardhanah Il 25 ||

bhratararm dayito bhratuh saubhratram anu darSayan |
ramasya dayita bharya nityam prana sama hita Il 26 ||

tam = him; vrajantam = who is going; priya = dear; bhrata = brother; laksmanah =
Laksmana; anu-jagama-ha = followed indeed; snehdat = from affection; vinaya-sampannah
= humbleness abounding; sumitra-ananda- vardhanah = [his mother] Sumitra's happiness
augmenter.

Bhrataram = to brother, dayitah = fondly; saubhratram-anu-darsayan = exemplifying
brotherhood ideals of; ramasya = of Rama; bharya = spouse; prana-samda-hitah = dear to
him as life itself.

His loving younger brother Lakshmana — who enhanced the delight of his mother Sumitra and
who was not only endowed with humility but was the favourite brother of Rama, followed him
out of the ideals of sibling affection. Rama’s wife Sita was dear to him as life itself. [25, 26]

janakasya kule jata deva mayeva nirmita |
sarva laksana sampanna narinam uttama vadhuh Il 27 |l

Jjanakasya-kule-jatad = born in Janaka's family; nirmita-deva-maya-iva = fashioned by
divine marvel as though; sarva = all; laksana-sampannd = possessor of qualities [befitting
to an ideal lady]; narinam-uttama = among ladies, the best; vadhii = daughter-in-law [of
Dasharatha].
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She was born in Janaka's family, possessing all best qualities [befitting to an ideal lady,]
appearing as though she had been created by Divine Magic (maya), she was the best of all
women.

Commentary

Here deva-maya refers to Visnu maya, when He assumed an extraordinary female form called
Mohini, when distributing amrta, the ambrosia of immortality to gods and demons. After that
He assumed the form of Tilottama, a divine beauty to deceive the antigods Sunda and
Upasunda.

Another is grammatical connotation, ma - ya where, ma = Goddess Laksmi; ya = who that is;
meaning ya sita sa ma = “Goddess Laksmi she is Sita”.

sitapyanugata ramarn Sasinar rohint yatha |
paurair anugato durarh pitra dasarathena ca Il 28 ||

sita = Sita; api-anugata-ramam = even followed, Rama; yatha- rohini- §aSinam = as Rohini
the Moon. Pauraih-pitra-dasarathena-ca = citizenry father, Dasharatha, also; anu-gatah-
diram = following for a distance;

Sita also accompanied Rama [to the forest] as Lady Rohini follows the Moon. All the citizens
and his father Dasaratha followed from afar.

Commentary

The deities are all accompanied by their wives. Chandra, the Moon has Rohini, while Surya
the Sun has Prabha — Sunshine. So also, Rama has his inseparable wife. Though Sita and
Laksmana were not exiled, they followed Rama out of a concept of inseparability.

Srngavera-pure sutarn ganga kile vyasarjayat |
guham asadya dharmatma nisadadhipatirh priyam Il 29 ||

srngavera-pure = in [town called] Sringaberapura; gariga-kiile = on the bank of Ganga;
sitam = charioteer [Sumantra]; vyasarjayat = dropped them off; guham-asadya = Guha,
on getting at; dharmatma = virtuous Rama; nisada-adhipatim = tribal, with chief; priyam
= beloved [to Rama];

The charioteer Sumantra dropped them off at Sringaberapura on the banks of the River Ganga,
leaving them in the charge of virtuous Rama’s beloved friend Guha the chief of the Nishadas.

Commentary

The word Sringaberapura means a township where the replicas of stags with sets of antlers are
prepared and placed at places in order to attract other stags or deer, and then the tribals can
catch them. The word Guha means guhati it guhah 'one who hordes/steals others' wealth by
waylaying etc.' thus, though the tribal chief is a lowly subject by birth and caste-oriented
activity, Rama has no aversion for such subjects, because Guha loved Rama.

guhena sahito ramo laksmanena ca sitaya |
te vanena vanarh gatva nadis tirtva bahu udakah Il 30 Il

guhena-sahitah = together with Guha, Ramah = Rama; laksmanena-ca-sitaya = together
with Lakshmana and Sita; te-vanena-vanam-gatva = they [the trio,] wandered from forest
to forest; nadih-bahu-udakan-tirtva = rivers with much waters, tirfva = crossing;

Rama, Lakshmana and Sita together with Guha wandered from forest to forest crossing over-
flowing rivers.
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Commentary

Another parsing is tevane vanam gatva 'playfully, from forest to forest they went'. It was a play
(I1la) for them to enter the forest to joyfully play their appointed roles and to resolve the
purpose of Ramayana and their incarnations.

citrakiitam anuprapya bharadvajasya Sasanat |
ramyam avasatharh krtva ramamana vane trayah Il 31 ||

citrakiitam-anuprapya = on arriving at Chitrakuta; bharadvdjasya = of Bharadwaja;
Sasanat = at his instruction; ramyam = congenial; avasatham-krtva = constructed a hut;
ramamand-vane = cavorted in woods; te = they, trayah = three of them.

On arriving at Chitrakuta, [and reaching the hermitage of] Sage Bharadwaja, they took his
advice and constructed a congenial hut [in the forest there] and the three of them dwelt
untroubled in the woods.

Commentary

Another meaning is fe avane — ‘they protecting each other' te ramamandah — 'those two Rama
and Sita, frolicked delightfully or enjoyed the essence of forest-life' and Laksmana enjoyed the
essence of his servitude — seva rasa. And they rejoiced without feeling any difference between
city dwelling and forest dwelling — as every part of Universe is theirs.

deva gandharva sankasas tatra te nyavasan sukham |
citrakiitarh gate rame putra Soka aturas tatha Il 32 |
raja dasarathah svargam jagama vilapan sutam |

tatra = there [at Chitrakuta]; deva-gandharva-sarnkasah = gods, celestials, similar to;
nyavasan-sukham = lived, happily; citrakitam-gate-rame = to Chitrakuta, having gone
Rama; putra-soka-aturah = for son, by grief, aggrieved; tatha = thus; raja-dasarathah =
King, Dasharatha; svargam-jagama = departed to heaven; vilapam-sutam = grieving for
his son.

There they dwelt happily like devas and gandharvas. On Rama's going to Chitrakuta thus, King
Dasharatha was plunged into grief, and pining for his son departed for heaven.

gate tu tasmin bharato vasistha pramukhair dvijaih Il 33 I
niyujyamano rajyaya naicchad rajyarh mahabalah |
sa jagama vanam viro rama pada prasadakah Il 34 ||

gate-tu-tasmin = on departing but in that [matter of Dasharatha's death]; bharatah =
Bharata; vasistha = sage Vasishta; pramukhaih-dvijaih = by other prominent Brahmans;
niyujyamanah-rajyaya = being urged for investiture as king; na-icchat-rajyam = did not
desire the kingdom; maha-balah = highly mighty; sah -jagama-vanam = he [Bharata,] went
to the forest; virah = the hero; rama-pada = at Rama's feet; prasadakah = to please.

Due to the King’s departure, the Brahmins headed by Sage Vashishta urged Bharata to accept
the throne, but he being resolute, rejected the kingdom, and went to forests to seek the favour
of the venerable Rama [in order to convince him to return and accept the crown]. [33b. 34]

gatva tu sa mahatmanarn ramarh satya parakramam |
ayacad bhratararn ramam arya bhava puraskrtah Il 35 ||
tvam eva raja dharmajfia iti ramarh vaco’bravit |

gatva-tu = on reaching but; sah = he; maha-atmanam = great-souled; ramam =, Rama;
satya-parakramam = invincible prowess; aydacat = begged of; bhrataram-ramam = from
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brother, Rama; arya-bhava-puraskrtah = noble sentiments; tvam-eva-raja = you alone the
king; dharma-jiiah = knower of probity; iti-vacah-abravit = thus word said.

Approaching the munificent Rama, of invincible prowess, Bharata humbly and reverentially
addressed the following words to his brother; “O Knower of Dharma, you alone are the rightful
king.” [35, 36a]

ramo’pi paramodarah sumukhas sumahayasah Il 36 ||
na caicchat pitur adesad rajyarn ramo mahabalah |

ramah = Rama; parama-udarah = supremely magnanimous; su-mukhah = pleasant faced;
su-maha-yasah -api = of very great renown; mahda-balah-api = highly, capable; ramah =
Rama; na-ca-icchat = also did not desire; rajyam = kingdom pituh-adesat = in deference
to his father’s decree.

In deference to his father’s decree, the supremely magnanimous Rama of pleasant demeanour
and great renown, declined to accept the kingdom. [36b, 37a]

paduke casya rajyaya nyasarn dattva punah punah Il 37 |l
nivartayamasa tato bharatarm bharatagrajah |

bharata-agra-jah = by Bharata's elder born; rajyaya = for the kingdom; asya = to him
[Bharata]; paduke = sandals; nyasam-datva = for custodial care, on giving; tatah = then;
bharatam-nivartayamdasa = Bharata started to turn away; punah-punah = again & again
[persuasively].

Handing over his wooden sandals as his proxy to rule the kingdom, Rama the elder brother of
Bharata persuaded him to return [to Ayodhya] after repeated importunities. [37b, 38a]

sa kamam anavapyaiva rama padavupasprsan |l 38 ||
nandi grame ‘karod rajyarn ramagamana kanksaya |

sah = he [Bharata]; kamam-an-avapaya-eva = desire being unfulfilled; rama-padau =
Rama's feet; upasprsan = on touching; nandigrame = from Nandigrama [a village];
akarot-rajyam = carried on, kingdom; rama-agamana = Rama's, return; kanksaya =
longing for.

With his desire remaining unfulfilled, Bharata after touching Rama's feet [and taking his
sandals, returned from Chitrakuta, and without entering the capital Ayodhya,] ruled the
kingdom from a nearby village called Nandigrama, longing for Rama's return. [38b, 39a]

gate tu bharate Sriman satya sandho jitendriyah Il 39 ||
ramas tu punar alaksya nagarasya janasya ca |
tatragamanam ekagro dandakan pravivesa ha Il 40 Il

gate-tu-bharate = on departure of Bharata; sriman = effulgent; satya-sandhah = truth-
bound/resolute ; jita-indriyah = conquered senses; ramah-tu = Rama, but; punah - alaksya
= again thought about; nagarasya-janasya-ca = citizens ordinary subjects also; tatra =
to that place; agamanam = their arrival; eka-agrah = focussed-mind; dandaka = to
Dandaka forests; pravivesa-ha = [he] entered indeed.

After the departure of Bharata, the illustrious Rama, resolute and self-controlled, reflected on
the [anticipated] arrival of citizens and other subjects to that place and, with a focused-mind
decided to move [his residence] to Dandaka forest. [39b, 40]
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Commentary

sriman = effulgent, illustrious — for his self-effulgence was just marred by Bharata's arrival,
but soon regained.

satya-sandhah = truth-bound/resolute — for his truthfulness was uncompromised even by the
supplications of Bharata, Kausalya, and even Kaikeyi.

Jita-indriyah = sense-controlled — for the lure of kingdom had not affected him.

nagarasya janasya ca — In this compound the 'ca’ is indicative of Bharata, who may make
habit of frequenting Chitrakuta, on one pretense or the other.

eka-agrah = focussed-mind — to fulfil his promise to remain in exile for 14 years and in
order to elimination the troublesome demons

praviSya tu maharanyarh ramo rajiva locanah |

viradham raksasarm hatva Sarabhangar dadarSa ha Il 41 ||

sutiksnarh capyagastyarnh ca agastya bhratarar tatha |
pravisya = on entering; mahd-aranyam = the great forest; rajiva- locana = lotus-eyed;
viradham-raksasam = Viradha the demon; hatva = having eliminated; Sarabharigam ==
Sage Sharabhanga; dadarsa- ha = saw, indeed; sutiksnam-ca-api = and the Sage
Suteeksna, also; agastyam = the Sage Agastya too; agastya-bhrataram-tatha = Agastya's
brother, likewise.

On entering the vast forest of Dandaka, the lotus-eyed Rama eliminated the demon Viradha,
and saw one after the other, the great sages Sharabhanga and Sutiksna, as well as Agastya and
his brother Idhmavahana. [41, 42a]

Commentary

Some say the name of Agastya's brother is SudarS§ana and he was a sage in name only and
because of reflected fame from his illustrious brother, he is not actually named.

agastya vacanac caiva jagrahaindrarm Sarasanam Il 42 ||

khadgam ca parama pritas tini caksaya sayakau |
agastya-vacanat = at the insistence of Agastya; jagraha = has taken; aindram -Sarasanam
= Indra's great bow; khadgam-ca = and sword; parama-pritah = highly, pleased; tini-ca =
quivers also; aksaya-sayakau = ever replenishing with arrows.

At the insistence of Sage Agastya, Rama accepted with supreme delight, a bow of Indra', a
sword and two quivers that contained an inexhaustible supply of arrows. [42b, 42a]

vasatas tasya ramasya vane vana caraih saha Il 43 ||
rsayo ‘bhyagaman sarve vadhayasura raksasam |

vasatah = while staying ; tasya = his; ramasya = of Rama; vane = in forest; vana- carai-
saha = along with inhabitants of the forest; rsayah = [high-ranking] sages, abhi-agaman
= towards, approached; sarve = all; vadhaya = for eliminating; asura-raksasam = anti-gods
and demonic beings.

While Rama was staying in forest along with all the other inhabitants thereof, all the high-
ranking sages approached him to request the elimination of anti-gods and demonic beings [that
were disturbing their spiritual practices.] [42b, 43a]

"' Which Indra once gave to Sage Agastya
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sa tesarh prati Susrava raksasanam tatha vane Il 44 |l
pratijiiatas ca ramena vadhas sarhyati raksasam |
rsinam agni kalpanam dandakaranya vasinam Il 45 ||

sah = he [Rama]; prati-susrava = having conceded/listened to; tesam-tatha = of those;
raksasanam-vane = the demon's in the forest; ramena-ca = by Rama, also; prati-jiatah =
promised; rsinam = to sages; agni-kalpanam = radiant as fire; dandaka-aranya = in
Dandaka forest; vasinam = dwellers of; raksasam = of all demons; vadhah = elimination;
samyati = in combat.

Rama conceded to the supplications of those sages of Dandaka forest who were as radiant as
fire, and promised them that he would eliminate all of the ogres in combat. [44b, 45]

tena tatraiva vasata janasthana nivasint |

______

tena = by him [Rama]; tatra-eva = there [in Dandaka,] only; vasatad = while living;
Jjanasthana-nivasini = a resident of Janasthana; vi-ripita = disfigured; siarpanakha-raksast
= Shurpanakha the ogress; kama-ripini = shape-shifter.

Shurpanakha a shape-shifting ogress who dwelt in Janasthana [a place in Dandaka forest,] was
disfigured by Rama while living in that very forest. [46]

Commentary

This is metonymy. Rama did not do it himself, but his
brother Laksmana severed the nose and ears of this
demoness, which is the actual turning point of the story.
She was named as Shurpanakha because her fingernails
were like winnowing fans, Sirpa tulya nakha iti sSirpa-
nakha; She was the sister of Ravana, and she was the
actual instigator in the epic. The tried to seduce the
brothers and when they rejected her advances she
attempted to attack Sita and was prevented by
Lakshmana

tatah Siirpanakha vakyat udyuktan sarva raksasan |
khararm triSirasarh caiva diisanarh caiva raksasam Il 47 ||
nijaghana rane ramah tesam caiva padanugan |

tatah = then; Sirpanakhd-vakyat = by Shurpanakha's instigation (words); udyuktan
prepared for [battle], sarva = all; raksasan = ogres; kharam = Khara; trisirasam-ca-eva =
Trishira, also thus; dizsanam = Dushana, also, [their chiefs]; nijaghana = eliminated; rane
= in combat; tesam = all of them; pada-anugan = followers [foot-soldiers]

Then Rama eliminated all the ogres that came prepared for battle at the instigation of
Shurpanakha; including their chiefs [and the cousins of Shurpanakha and Ravana,] named
Khara, Trishira, Dushana along with all their followers. [47, 48a]

vane tasmin nivasata janasthana nivasinam |l 48 ||
raksasarh nihatani asan sahasrani catur dasa |

vane = in forest; tasmin = that one, nivasata = during stay; janasthana-nivasinam =
Janasthana’s inhabitants; raksasam = ogres; nihatani-asan = eliminated, they are;
sahasrani-catur- dasa = fourteen thousands.
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During his stay in Janasthana, Rama eliminated no less than fourteen thousand ogres who were
inhabiting that forest. [48b, 49a]

tato jiati vadharh Srutva ravanah krodha murcchitah Il 49 ||

sahayar varayamasa maricarn nama raksasam |
tatah = then; jiati = kinsmen; vadham = slaughter; Srutva = on hearing of; ravanah =
Ravana; krodha = in anger, miircchitah = stupified; sahayam = for help; varayamasa =
sought; maricam-nama-raksasam = from Marica named ogre.

Then on hearing of the slaughter of his kinsmen, Ravana was stupefied from rage and sought
the help of an ogre named Marica. [49b, 50a]

Commentary

Ravana is the chief of ogres and the main antagonist in this epic. His name is Dasa-griva,
meaning that he is an ogre with ten heads. He is the antithesis of DaSa-ratha the father of Rama
whose name means “ten chariots”.

The name Ravana obtains from the root ru: ravayati iti ravanah 'one who makes people weep
by his violent actions.' and it also means visravasah apatyam puman ravanah, visravaso
visravana ravanau 'the son of one named Visravasa' — “One who is well informed”.

Marica was one of the two sons of the ogress Tadaka who had already been killed by Rama.

varyamanah subahuso maricena sa ravanah Il 50 ||
na virodho balavata ksamo ravana tena te |

maricena = by Marica; sah = he; ravanah = that Ravana; varyamanah = deterred,
discouraged; su-bahusah = very, many times; te = your; virodhah = rivalry; tena = with
him [Rama]; balavata = with formidable [Rama, for he cannot be surmounted by the
fourteen thousand clansmen of ours]; na-ksamah = not, pardonable.

Marica repeatedly attempted to dissuade Ravana [from his intent to kidnap Sita] saying: “O
Ravana, unpardonable will be your rivalry with that formidable Rama, [as fourteen thousand
clansmen of ours could not defeat him]”. [50b, 51a]

anadrtya tu tad vakyarh ravanah kala coditah Il 51 ||

jagama saha maricas tasya aSrama padam tada |
an-adrtya-tu = not heedful of; tar-vakyam = that, word (advice); ravanah -kala-codita =
Ravana, being impelled by Time (his own doom); jagama = proceeded; saha-marica =
along with Marica; tasya = his [Rama's,] asrama-padam- tada = hermitage's threshold then.

Then heedless of Marica’s advice and ushered by the time [of his own doom,] Ravana advanced
to the threshold of Rama's hermitage, along with Marica. [S1b, 52a]
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tena mayavina diram apavahya nrpatmajau Il 52 ||

jahara bharyam ramasya grdhrarm hatva jatayusam |
tena = by him; mayavina = trickster; ditram = to a distance apa-vahya = distracted; nrpa-
atmajau = the two princes; jahara = kidnapped; bharyam = the wife; ramasya = of Rama;
grdhram = the vulture; jatayusam = Jatayu; hatva = having killed.

When that trickster Marica distracted the two princes Rama and Laksmana to some distance
from the hermitage, Ravana kidnapped Sita, the wife of Rama, killing the vulture Jatayu,
[which came to her rescue.] [52b, 53a]

grdhrarh ca nihatarn drstva hrtarh Srutva ca maithilim Il 53 Il

raghavas Soka sarntapto vilalapakula indriyah |
grdhram = the vulture; ni-hatam = mortally wounded; drstva = on seeing; hrtam =
abduction; srutva = on hearing about; maithilim = Sita; raghavah = Rama; soka = anguish,
samtaptah = tormented; vilalapa = wept over; akula-indriyah = agitated senses.

On seeing the mortally wounded vulture and hearing from him about the abduction of Sita,
Rama was overcome with grief and wept aloud. [53b, 54a]

tatas tenaiva Sokena grdhram daghdhva jatayusam Il 54 ||
margamano vane sitarn raksasarn sarndadars$a ha |
kabandharh nama rupena vikrtarh ghora darSanam Il 55 |I

tatah = then; tena-eva = by him [by Rama,] alone; Sokena = in sorrow; grdhram-jatayusam
= the vulture Jatayu; dagdhva = having cremated; margamanah = while searching; vane
= in forests; sitam = for Sita; raksasam = an ogre; samdadarsa-ha = was seen; kabandham-
nama = named Kabandha; rijpena-vikrtam = in looks, misshapen; ghora-darsanam =
ghastly to look at.

Then with great sorrow Rama cremated Jatayu, and while searching for Sita in forest, came
upon an ogre named Kabandha, who was misshapen in appearance and ghastly to look upon.
[54b, 55]

Commentary

Jatayu was a dear friend of Rama's father DaSaratha and hence his death is as poignant as his
own father's death. Rama performed the orthodox Vedic funeral rites for a vulture which shows
his lack of concern with hierarchies of social value.

tarh nihatya mahabahur dadaha svargata$ ca sah |
sa casya kathayamasa Sabari dharma carinim Il 56
Sramanarn dharma nipunam abhigaccheti raghava |

mahda-bahuh = great-armed [dextrous]; tam-nihatya = him, [Kabandha,] eliminated; dadah
= cremated; svargatah-ca = heavenwards, also; sah = he; kathayamasa = started to tell;
asya = to him; raghava = O Rama; dharma-carinim = of right conduct; dharma-nipunam
= an expert in Dharma; sramanam = ascetic lady; Sabarim = to Shabari; abhigaccha-iti =
proceed to, thus.

Having dispatched Kabandha, the mighty armed prince Rama cremated him too, and the ogre
[obtaining his original form as a Gandharva] rose heavenwards, saying:— “O Rama, proceed to
visit the ascetic lady Shabari of right-conduct and an expert in Dharma!” [56, 57a]

so’bhya gacchan mahatejah §abarim Satru sidanah Il 57
Sabarya pujitas samyak ramo dasarathatmajah |
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sah = he; abhi-agacchat = duly arrived at; maha-tejah = great, resplendent; sabarim =
Shabari; Satru-sidanah = enemy-eliminator; Sabaryah-pijitah = by Shabari, venerated,
samyak = properly; dasaratha-atmajah = Dasharatha's son.

That glorious Rama the son of Dasharatha, the vanquisher of enemies accordingly went to visit
Shabari and was duly worshiped by her. [57b, 58a]

Commentary

By mentioning the name of Dasharatha it is indicated that the hospitality given by this ascetic
lady Shabari is more satisfactory to Rama, than that which was accorded by his own father
Dasharatha. (Govindaraja).

From the next verse onwards the episodes in Kishkindha are introduced. Now Rama meets
Hanuman, the Vanara. Traditionally this character is taken as a monkey god. vanena = in
forests, carati = moves about, iti = thus; therefore vanara = 'forest-ranger' is the declination
of the term. It means neither an absolute monkey or a god but a humanoid living in the jungle.
These vanara-s are the principle characters in this epic. They have their cities, hierarchies,
culture, language, traditions and customs.

parhpa tire hanumata sangato vanarena ha Il 58 ||
hanumad vacanat caiva sugrivena samagatah |

pampa-tire = on the banks of Pampa lake; hanumata-sangatah = [Rama] came into contact
with Hanuman; vanarena-ha = with vanaras, indeed; hanumat-vacanat-ca = Hanuman's,
upon word, also; sugrivena = with Sugriva; samdgatah = approached or befriended.

On the banks of Lake Pampa, Rama came into contact with the vanara Hanuman and with his
intercession met and befriended Sugriva. [S8b, 59b]

sugrivaya ca tat sarvarm Samsat ramo mahabalah [1 59 ||

aditah tad yatha vrttarh sitayas ca visesatah |
sugrivaya = to Sugriva: tat = that [had occurred]; sarvam = detailed Samsat =, narrated:
maha-balah = the mighty; aditah = from beginning; tat-yathda-vrttam = all that had
happened; sitayah = Sita's [abduction]; viSesatah = in particular.

That mighty Rama narrated to Sugriva all that had happened from the beginning, the whole of
his story in general, and the abduction of Sita, in particular. [59b, 60a]

Commentary

Here the use of “mighty” Rama is to indicate that though he himself is capable enough to
resolve the entire fiasco but as a human, he needs some help and cooperation. As such, Rama
has to befriend Sugriva and to inform his new friend of the circumstances of his predicament.

sugrivas capi tat sarvarh Srutva ramasya vanarah Il 60 I
cakara sakhyar ramena prita$ caivagni saksikam |

sugrivah = Sugriva; tat-sarvam = that all; srutva = on listening; ramasya = of Rama;
vanarah = that vanara; cakara = made; sakhyam = friendship; pritah = delightedly; agni-
saksikam = by the sacred fire as witness.

Sugriva, being pleased to hear all the events of Rama, befriended him, with the sacred fire
invoked as the witness?. [60b, 61a]

2 Hanuman kindled a fire and presided over their friendship ceremony.
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tato vanara rajena vairanukathanam prati Il 61 ||

ramayaveditarn sarvam pranayat duhkhitena ca |
tatah = then; vanara-rdjena = by vanara, king [Sugrival; vaira-anukathanam = his feud
with Vali saga; prati = in reply [to Rama's query]; ramaya = to Rama; aveditam = informed;
sarvam = in entirety; pranayat = friendship; duhkhitena = woefully.

Sugriva, king of monkeys, in friendship, woefully informed Rama, about the saga of his feud
[with his brother Vali in reply to Rama's query,] in its entirety. [61b, 62a]

pratijiiatarn ca ramena tada vali vadhar prati Il 62

valina$ ca balarh tatra kathayamasa vanarah |
prati = in turn; jaatam = make known; ramena = by Rama; tada = then; vali = to Vali;
vadham = Xkilled; prati = in retaliation [for his misdeeds]; valinah = Vali's; balam =
strength; kathayamasa = started to tell; vanarah = vanara [Sugriva.]

Then Rama also solemnly promised to eliminate Vali in retaliation for his foul deeds, and then
Sugriva, described the prowess of Vali. [62b, 63a]

Commentary

Vali, the elder brother of Sugriva, is another principle character of Ramayana. He is mightier
than Ravana, the chief villain of the epic, and Ravana was once subdued by Vali' in combat.

sugrivah Sankita$ casit nityarh viryena raghave Il 63 ||

raghavah pratyayartham tu dundubheh kayam uttamam |

dar§ayamasa sugrivo maha-parvata sannibham Il 64 ||
sugrivah = Sugriva, Sankitah = doubtful; asit = he remained nityam; = always; viryena =
about powers; raghave = of Rama; pratya-artham-tu = confide in, by reason of, only;

dundubheh = Dundubhi's; kayam-uttamam = remains, big [massive onel; darsayamasa =
started to shown; maha = great; parvata = mountain; sannibham = similar to.

Sugriva always remained sceptical about the capabilities of Rama and in order to apprise him
of the exceptional prowess of Vali, showed him the massive mountain-like remains of a demon
Dundubhi [killed by Vali]. [63b, 64]

utsmayitva maha-bahuh preksya casti mahabalah |

padangustena ciksepa sampirnam dasa yojanam Il 65 ||
utsmayitva = smilingly; maha-bahuh = great-armed [Rama,]; preksya-ca = looked at, also;
asti = skeleton; maha-balah = very powerfull; pada-angusthena = foot, by toe; ciksepa =
flicked it [tip of big-toe]; sampiarnam = a full; dasa = ten; yojanam = yojana-s lengths.

That omni-dextrous Rama who possessed extraordinary strength, looked disdainfully at the
skeleton, and then with tip of his big toe, flicked it to a distance of 10 Yojanas (145 kilometers)
[65]

Commentary

Vali was able to kick that massive mountain-like body, with his whole foot, only up to two
hundred bow-lengths — 365 meters. But Rama could kick that heap of bones 145 kilmometers
away, only with a flick of his great toe. But Sugriva murmurs that “then this skeleton was with
flesh and blood, now it is much lighter, show me more of your strength.”

bibheda ca punas salan saptaikena mahesuna |
girim rasatalam caiva janayan pratyayarm tatha Il 66 ||
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bibheda-ca- = rip, also; punah = again; salan = sala trees; sapta = seven; ekena = with one;
maha = great; isund = arrow; girim = a mountain, rasatalam-ca-eva = nethermost
subterranean of earth, also, like that; janayan-pratyayam-tadd = inculcate confidence [in
Sugriva,] thus.

Again in order to engender confidence in Sugriva, Rama pierced seven sala trees [standing in
a row] with a single mighty arrow, [which not only pierced the trees but also rent through] a
mountain, and reached the nethermost subterranean regions. [66]

Commentary

The rasatala is deepest subterranean plane, and it forms the base of other planes called, atala,
vitala, sutala, talatala, mahatala, rasatala underneath its surface of earth at its core.

tatah prita manas tena viSvastas sa mahakapih |
kiskindharh rama sahito jagama ca guham tada Il 67 |l

tatah = then; prita = gladden; manah = at heart; tena = by him; visvatah = confiding in
[Rama,] also; maha-kapih = great monkey; kiskindham = to Kishkindha; rama-sahitah =
Rama along with; jagama = advanced to; guham = to cave; tada = then.

Then that great monkey Sugriva, being greatly reassured [at the prospect of his success] with
a joyful heart marched together with Rama to Kishkindha, situated cave-like [in the midst of
the mountains] [67]

tato’ garjat harivaras sugrivo hema pingalah |
tena nadena mahata nirjagama hariSvarah Il 68 ||

tatah = then; agarjat = roared; hari-varah = monkey the best; hema- pirigalah = golden,
in hue; tena = by that; mahata = loud; nadena = shout; nir-jagama = out emerged [of cave,]
harih- iSvarah = king of monkeys [Vali.]

Then Sugriva the best of monkeys, who was tawny as gold, let out a mighty roar and Vali, the
king of monkeys, hearing [that challenge] emerged with a loud shout. [68]

anumanya tada taram sugrivena samagatah |
nijaghana ca tatrainam Sarenaikena raghavah Il 69 ||

anumanya = reassuring; tada = then; taram = Tara; sugrivena- samagatah = with Sugriva;
nijaghana-ca = killed, also, tatra-enam = therein [the combat,] him [Vali]; ekena = with
one; Sarena = arrow.

Vali, reassuring Tara [his devoted and highly intelligent wife who had pleaded with him to
ignore the challenge], emerged to engaged with Sugriva [in a wrestling match]. Rama killed
Vali during that encounter with one arrow. [69]

tatah sugriva vacanat hatva valinam ahave |

sugrivam eva tat rajye raghavah pratyapadayat Il 70 ||

tatah = then; sugriva-vacanat = by Sugriva's word; hatva = on
eliminating; valinam = Vali ahave = in combat; sugrivam-eva =

Sugriva, alone; fat = in that; rajye = kingdom; pratyapadayat =
[Rama,] established.

Then, having eliminating Vali in combat at the insistence of Sugriva,
Rama established Sugriva on the throne of the kingdom. [70]
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sa ca sarvan samaniya vanaran vanararsabhabh |

disah prasthapayamasa didrksur janakatmajam Il 71 ||
sah = he; sarvan = all of them; samaniya = on summoning; vanaran = monkeys; vanara-
rsabhah = the best of monkey; disah = to all directions; prastapayamasa = sent forth;
didrksuh = in search of; janaka-atmajam = Janaka's daughter [S1ta]

Sugriva being the ablest among monkeys, on summoning all of the monkey hosts sent them
forth in all directions in search of Sita, the daughter of Janaka. [71]

tato grdhrasya vacanat sarnpateh hanuman bali |
Sata yojana vistirnarh pupluve lavanarnavam Il 72 ||

tatah = then; grdhrasya = by vulture’s; vacanat = advice, counsel; sampateh = [named]
Sampati; hanuman-balt = Hanuman, efficacious one; sata = hundred; yojana = yojana,
vistirnam = breadth-wise; pupluve = leaped forth; lavana = salty; arnavam = ocean.

Then, taking the counsel of Sampati, the vulture [elder brother of Jatayu who could see Sita in
Lanka] the mighty Hanuman leaped forth over the salty-sea [to Lanka], which was 1287

kilometers away>. [72]

tatra lankarh samasadya purim ravana palitam |

dadars$a sitarh dhyayantim asoka vanikam gatam Il 73 ||
tatra = therein; lankam = at Lanka; samasadya = on reaching; purim = city; ravana =
Ravana; palitam = ruled by; dadarsa = seen; sitam = Sita; dhyayantim = meditating; asoka-
vanikam = in Ashoka, gardens; gatam = entered [lodged.]

On reaching the city-state Lanka ruled by Ravana, Hanuman found Sita confined in the Ashoka
gardens meditating [upon Rama]. [73]

nivedayitvabhijianar pravrttirm ca nivedya ca |
samasvasya ca vaidehim mardayamasa toranam |l 74 ||

nivedayitva = on presenting; abhijianam = mark of identification [the signet ring of
Rama,]; pravrttim-ca = disposition of Rama, also; nivedya-ca = on delineating, also;
samasvasya- ca = on solacing, thus; vaidehim = Sita; mardayamasa- = started to smash;
toranam = welcome-arch [of Ashoka gardens.]

Hanuman presented Rama’s signet ring to Sita in order to identify himself, then after relating
all the news about Rama and consoling her, Hanuman started smashing the decorative-arch
above the gateway [of those beautiful Ashoka gardens.] [74]

pafica senagragan hatva sapta mantri sutan api |
Suram aksarh ca nispisya grahanam samupagamat Il 75 ||

parica = five; sena-agragan = army, chiefs; hatva = on wiping out; sapta = seven; mantri-
sutan-api = minister's, sons, even; Siram = valiant; aksam-ca = Aksa, also; nispisya =
crushed; grahanam = captivity; sam-upagamat = [Hanuman] duly, entered into.

Having dispatched five army chiefs, seven sons of ministers, and crushed the gallant Aksa
Kumara, Hanuman allowed himself to be bound [by a powerful weapon* shot by Indrajit, the
son of Ravana.] [75]

3 The actual distance is about 1428 kilometers.
* The Brahma Astra had the power of immobilization
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astrena unmuktam atmanarn jfiatva paitamahat varat |

marsayan raksasan viro yantrinah tan yadrcchaya Il 76 Il
astrena = from astra/weapon; unmuktam = released; atmanam-jiiatva = though knowing;
paitamahat-varat = by Brahma's, boon; marsayan = tolerating; raksasan = ogres; virah =
valiant one [Hanuman]; yantrinah - tan = [allowed to be] fastened, by them; yadrcchaya =
intentionally.

ugh knowing full-well that the astra had no power over him, due to a boon given to him

by Brahma, Hanuman deliberately bore with those ogres [allowing himself to be bound] in
order to meet with Ravana. [76]

tato dagdhva purim lankarm rte sitarh ca maithilim |
ramaya priyam akhyaturm punah ayat mahakapih I 77 Il

tatah = thereafter [after an audience with Ravana,];
dagdhva = having burnt; purim-lankam = city,
Lanka; rte-sitham-ca-maithilim = except, Sita of
Mithila; ramaya = to Rama; priyam = pleasant
[news,]; akhyatum = to narrate; punah = again; ayat
= returned; maha-kapih = great monkey.

After [an audience with Ravana], Hanuman burnt that
city of Lanka except [the Ashoka garden] where Sita, the
princess of Mithila was, and then flew back to Rama to
bring him the good news [of Sita’s whereabouts]. [77]

sah abhigamya mahatmanar krtva ramar pradaksinam |
nyavedayat ameyatma drsta siteti tattvatah Il 78 ||

sah = he [Hanuman,]; abhigamya = on approaching; maha-atmanam = great, souled Rama;
krtva = on performing; ramam-pradaksinam = around Rama, circumambulation;
nyavedayat = recounted; ameya-atma = inestimable, intellectual [Hanuman]; drsta = seen;
sita = Sita; tattvatah = in actuality.

Hanuman, on approaching that magnanimous Rama, and on circumambulating him in
reverence, Hanuman of inestimable intelligence, informed him that he had actually seen Sita.

[78]

tatah sugriva sahito gatva tirarh mahodadheh |

samudram ksobhayamasa Sarair aditya sannibhaih Il 79 ||
tatah = then; sugriva-sahitah = Sugriva along with; gatva = on going to; tiram = shore;
mahda-udadheh = of great ocean; samudram = Samudra the Ocean-god; ksobhayamasa =
started to churn; Saraih = with arrows; aditya-sannibhaih = radiant as sunrays.

Then, Rama along with Sugriva [and other vanaras] on reaching the seashore [requested
passage from the Samudra — the Seagod and were ignored] Rama began to churn the ocean to
its depths with his arrows, as glorious as the Sun. [79]

Commentary

Rama became angry at the ocean for not yielding way for the army to cross over. In order to

forc

e the compliance of the Sea-god, Rama starts depleting its waters with arrows, Sarah — in

Sanskrit this word is synonyms with the rays of sun thus the similitude of Rama with Sun-god.
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darSayamasa catmanarh samudras saritarh patih |
samudra vacanat caiva nalarh setum akarayat Il 80 Il

darSayamasa = revealed; atmanam = himself; samudrah = Samudra, Ocean-god; saritam-
patih = the lord of rivers; samudra-vacandat = Ocean-god, upon the agreement of; nalam =
by Nala; setum = a bridge; akarayat = was built.

Samudra, the lord of rivers, then revealed himself [and taking refuge in Rama and begging his
forgiveness] consented to the construction of a bridge by Nala. [80]

Commentary

Nala, a Vanara engineer, had a boon from his mother. In his childhood he used to throw toys
into water, only to see them sink and this caused him great anguish. His mother then gave him
a boon, saying that whatever articles he throws in waters will always float, may they be toys
or stones or boulders. Here that boon is taken advantage of, and a boulder bridge is built on
sea.

tena gatva purir lankarh hatva ravanam ahave |

ramas sitam anuprapya pararh vridam upagamat Il 81 ||
tena = by that [bridge]; gatva = on reaching; purim-lankam = to the city of Lanka; hatva
= on eliminating, ravanam = Ravana; ahave = in battle; ramah = Rama; sitam-anuprapya
=, on being united with Sita; param = much; vridam = humiliation; upagamat = came down
with.

Reaching the city of Lanka by that bridge, and on eliminating Ravana in battle, and on being
reunited with Sita, Rama experienced a sense of shame [since her remaining in enemy's place
for so long her chastity may become a source of gossip among the people.] [81]
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tam uvaca tato ramah parusarh jana sansadi |

amrsyamana sa sita vivesa jvalanar sat Il 82 ||
tam = to her; uvaca = [he] said; tatah = then; ramah = Rama; parusam = harsh words with
asperity; jana-samsadi = in public; amrsyamana = intolerant; sa-sita = that Sita; vivesa =
entered into; jvalanam = burning fire; sati = suttee [Sita.]

Then Rama spoke harsh words to her words in the assembly [of monkeys, bears and the others.]
Being highly resentful of those words, Sita the chaste, entered the burning fire. [82]

Commentary

Rama said to her — “Now that I have liberated you, you may go wherever your please!” — he
was in actual fact fully convinced of her chastity but knew that the common folk would doubt
her, and so he wittingly engendered this scenario in order to convince the others.

tato ‘gni vacanat sitarn jhiatva vigata kalmasam |

karmana tena mahata trailokyarh sa caracaram Il 83 ||
tatah = then; agni-vacanat = Fire-god's testimony; sitam-jiiatva = Sita realised; vigata-
kalmasam = rid of sins; karmand-tena-mahatd = accomplishment, of his, great one; trai-
lokyam = three worlds; sa-cara-acaram = with mobile & immobile.

Then, having received the testimony of Agni - Rama was convinced that Sita was free of all
blame, and willingly accepted her back. All the three words and all animate and inanimate
beings [ lauded him] for his great deeds. [83]

sa devarsi ganam tustarh raghavasya mahatmanabh ||
babhau ramas sarmprahrstah pajitas sarva devataih Il 84 ||

sa-deva-rsi = with gods, sages; ganam = gangs; tustham = exultant; raghavasya = of Rama;
maha-atmanah = of great souled one; babhau-ramah = self-resplendent Rama; sam-pra-
hrstah = immensely gladdened; pigjitah = revered; sarva = by all; devataih = gods.

All hosts of the gods and sages were exultant for the accomplishments of the high-minded
Rama [- the elimination of Ravana etc.] Being thus honoured by all the gods, Sri Rama looked
extremely delighted. [84]

abhyasicya ca lankayam raksasendram vibhisanam |
krtakrtyas tada ramo vijvarah pramumoda ha Il 85 ||

abhisicya = anointed; ca-lankdyam = in Lanka; raksasa-indram = demons' leader;
vibhisanam = Vibhisana; krta-krtya = fulfilled task; tada = then; ramah = Rama; vi-jvarah
=rid of febrility; pra- mumoda - ha = highly rejoiced indeed.

On enthroning VibhiSana, the chieftain of ogres in Lanka, Rama having accomplished his
purpose, was ecstatic and free of all anxiety, so the tradition goes. [85]

devatabhyo varam prapya samutthapya ca vanaran |
ayodhyarh prasthito ramah puspakena suhrd vrtah Il 86 ||

devatabhyah = from gods; varam = boon; prapya = on obtaining; sam-utthapya-ca = really
raised up, also, vanaran = monkeys; ayodhyam- = towards Ayodhya, prasthitah = travelled;
ramah = Rama; puspakena = by Pushpaka aircraft; su-hrt = with friends; vrtah = around
him.

With the grace of the gods all the [dead] monkeys were resurrected and Rama then departed
for Ayodhya in the Pushpaka the aircraft, surrounded by all his family and friends. [86]
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bharadvajasramar gatva ramah satya-parakramah |
bharatasyantikarn ramo haniimantarh vyasarjayat Il 87 ||

bharadvaja-asramam = Sage Bharadwaja's hermitage; gatva = on going to; ramah = Rama;
satya-parakramah = truth-valorous; bharatasya-antikam = Bharata, to the near of; ramah
= Rama; haniimantam-vyasarjayat = Hanuman, is sent.

On reaching the hermitage of Sage Bharadwaja, Rama of invincible prowess dispatched
Hanuman to Bharata [at Nandigrama, to inform him of his safe return, lest he be unawares and
to give him to to prepare himself.] [87]

punar akhyayikar jalpan sugriva sahitas tada |
puspakarh tat samariihya nandigramarh yayau tada |l
88 I

punah = again; akhyayikam = episodes; jalpan =
jovially telling; sugriva-sahitah = Sugriva, along
with; tada = then; puspakam-sam-arihya =
Pushpaka [aircraft,] well boarded; nandigramam =
to Nandigrama; yayau = travelled; tada = then.

Then [after leaving the hermitage of Bharadwaja,] and
animatedly chatting and recounting episodes from
their adventure, they all boarded the Pushpaka arcraft
and flew to Nandigrama. [88]

nandigrame jatam hitva bhratrbhis sahito ‘naghah |
ramah sitam anuprapya rajyarh punar avaptavan Il 89 ||

nandigrame = in Nandigrama; jatam-hitva = having removed matted hair-locks;
bhratrbhih-sahitah = brothers along with; anaghah = impeccable; ramah = Rama; sitam-
anuprapya = Sita on regaining; rajyam = kingdom; punah = again; avaptavan = regained.

In Nandigrama they removed their matted hair-locks, and that impeccable Rama, met with all
of his brothers there, and with recovered Sita, he again regained his kingdom. [89]

prahrsto mudito lokas tustah pustas sudharmikah |
niramayo hyarogas ca durbhiksa bhaya varjitah Il 90 II

pra-hrstah = highly regaled; muditah = rejoiced; lokah = world is; tusthah = exuberant;
pusthah = abundant; su-dharmikah = rightly righteous; nir-amayah = without troubles; a-
rogah = without diseases; durbhiksa = famine; bhaya = fear; varjitah = free from.

During the reign of Rama, the citizens are well-entertained, joyfull, contented and well-fed,
exceedingly righteous, anxiety-free, disease-free, and free from fear [of robbers etc. and
famine. [90]

na putra maranarn kecit draksyanti purusah kvacit |
naryas$ ca avidhava nityarm bhavisyanti pati vratah Il 91 ||

na =not; putra = son's; maranam = death; draksyanti = is seen; kiricit = in the least; purusah
= by men; kvacit = anywhere; naryah -ca = ladies, also; a-vidhavah = without being
widowed; nityam = always; bhavisyanti = are there; pati-vratah = faithful.
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Nowhere are folks witnessing the deaths of their children, also the women are devoted to their
husbands and remain un-widowed [during their lifetime.] [91]

na cagnijarn bhayar kificit napsu majjanti jantavah |
na vatajarh bhayar kificit napi jvara krtarh tatha Il 92 ||
na capi ksut bhayar tatra na taskara bhayarm tatha |

na-ca = not also; agni = fire; bhayam = fear; kificit = in the least; na = not; apsu = in [flood]
waters; majjanti = they drown; jantavah = creatures; vata-ja = due to wind; bhayam = fear;
kificit-api = in the least; jvara = fever; krtam = caused; tatha = thus; ksud = hunger; bhayam
= fear of; tatra = there; taskara = of robbers; bhayam = fear from; tatha = as well.

There is no fear of wildfires, nor are any creatures drowned in floods, there is no fear of gales,
nor the least fear of epidemics or famine, nor of robbers. [92, 93a]

nagarani ca rastrani dhana dhanya yutani ca Il 93 ||
nityarh pramuditas sarve yatha krta yuge tatha |

nagarani = in townships; ca-rastrani = in the states; dhana = wealth [coin]; dhanya = grain;
yutani = having [replete]; nityam = always; pra-muditah = delighted; sarve = all [people];
yatha = as was; krta-yuge = Satya age; tatha = so is.

All the townships and provinces, are replete with coin and grain, and all the citizens are joyful
as if it were the Satya Yuga. [93b, 94a]

asva-medha Satair istva tatha bahu suvarnakaih Il 94 ||
gavar kotyayutarh dattva vidvabhyo vidhi purvakam |
asankhyeyam dhanarh dattva brahmanebho mahayasah Il 95 |l

maha = greatly; yasah =, illustrious [Rama]; asva-medha = Horse Sacrifice; Sataih =
hundreds; bahu = much; suvarnakaih = gold; isthva = on performing; fatha = like that;
gavam = cows; koti-ayutam = in millions, ten thousand; a-sarikhyayam = not countable;
dhanam = wealth; brahmanebhyah = to Brahmins; vidvabhyah = to scholars; vidhi
purvakam = customarily; dattva = on donating; [brahma-lokam-gamisyati = to Brahma's,
abode, he will proceed.]

That highly illustrious Rama, on performing hundreds of Horse-Sacrifices and yajiias wherein
abundance of gold was bounteously donated, and on giving millions of cows and uncountable
wealth given to Brahmins and Vedic scholars, will proceed to Brahma's abode. [94b, 95a]

raja vamsan chata gunan sthapayisyati raghavah |

catur varnyarm ca loke ‘smin sve sve dharme niyoksyati Il 96 ||
raja = kingly; vamsan = dynasties; sata-gunan = in hundredfold; sthapa isyati = can
establish; raghava = Rama; catur-varnyam-ca = four, caste-system; loke-asmin = in this
world; sve-sve-dharme = each in their duties; niyoksyati = established.

In this world the highly renowned Rama will establish royal dynasties a hundred times more
prosperous than before, he will guide all the members of the four classes in the performance
of their duties. [96]

dasa varsa sahasrani dasa varsa $atani ca |
ramo rajyam upasitva brahma lokar prayasyati Il 97 ||

daSa = ten; varsa = years; sahasrani = thousand; dasa = ten; satani = hundred; rajyam =
kingdom; upasitva =, on reverencing; brahma-lokam = Brahma's realm; gamisyati =
voyages.
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After serving the kingdom for eleven thousand years, Rama will journey to the realm of
Brahma. [97]

Commentary

In rama rajyam upasitva — the word used is upasana which is not ruling by sceptre i.e. by
coercion but rather by service — he would attentively serve the citizens as one would worship
a deity.

idarh pavitrarh papaghnarh punyar vedai$ ca sarhmitam |
yah pathed rama caritarh sarva papaih pramucyate Il 98 I

idam = this; pavitram = pure; papa-ghnam = sin eradicating; punyam = holy merit-
endowing; vedaih = with [teachings of] all Veda-s; sammitam = conformable; yah =
whoever; pathet = studies; rama-caritam = Rama's legend; sarva = all; papaih = from sins;
pra-mucyate = is liberated.

The recitation of this Legend of Rama is capable of purifying the mind and eradicating sin and
generates merit, and is conformable with the teachings of all Vedas — the recitation will indeed
absolve one from all sins. [98]

etad akhyanam ayusyar pathan ramayanarn narah |
sa putra pautras sa ganah pretya svarge mahiyate |l 99 ||

etat = this; akhyanam = narrative of; ayusyam = lifespan-enriching; pathan = if read; rama-
ayanam = Rama's peregrination; narah = by a person; sa-putrah -pautrah = will be with,
with sons, grandsons; sa-ganah = with, groups [of kinfolk, servants etc]; prefya = after
demise; svarge = in heaven; mahiyate = adored.

The reading of this narrative is conducive to longevity, and if the Ramayana is read by anyone,
on departing this world will rejoice in heaven along with children and grand-children and with
the host of kinfolks and servants etc., [99]

pathan dvijo vak rsabhatvam 1yat |

syat ksatriyo bhiimi patitvam tyat ||

vanik janah panya phalatvam 1yat |

janah ca Studro ‘pi mahattvam tyat Il 100 ||
pathan = if read; dvijah = by Brahmin; vak-rsabhatvam-iyat = in speech, superiority
obtains; syat = if he be; ksatriyah = kshatriya; bhiimi-patitvam = land-lord; 7yat = obtains;
vanik-janah = if a Vaishya, person; panya-phalatvam-iyat = monetary-gains, accrue; janah
-ca- Sitdrah = [any] if the person, is a Shudra; mahatvam = greatness; iyat = is acquired.

If a Brahmin, [one from teaching-class,] reads this Ramayana, he obtains pre-emminence in
eloquence, and should he be a Kshatriya, [from ruling-class,] he obtains land-lordship, and
should he be a Vaishya, [from trading-class,] he will be sure to secure profit in trade, and should
he be a Shudra, [from working-class,] he will acquire personal-excellence. [100]

Thus Sage Narada gave a gist of the Ramayana to Sage-poet Valmiki.

TOPNCK
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Valmiki Ramayana is an epic of allusion and every expression has more than one meaning.
And this is said to have been composed based on each of the letters in Gayatri mantra —
starting a verse with that letter, and a thousand books are composed for each letter. The 24
letters of Gayatri and the twenty-four verses associated with those letters of Gayatri, is known
as the Gayatri Ramayana. This Gayatri Ramayana is enough for regular recitation, as it contains
core verses and this is given in the appendix.
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tapas-svadhyaya niratarm tapasvi vagvidam varam |

naradarh paripapraccha valmikir munipungavam Il balakanda 1.01.001 Il 1 I

The great sage Valimiki asked Narada, who does penance and reading of vedas, and who
himself was a great sage, as well as an expert over words.

sa hatva raksasan sarvan yajiiaghnan Raghu-nandanah |

rsibhih pijitas tatra yathendro vijay1 pura |l balakanda 1.030.024 11 2 ||

That son of the clan of Raghu by killing all the rakshasas, and protecting the yajfias, was
worshipped by the sages, similar to Indra when he was victorious.

viS§vamitrastu dharmatma Srutva janaka-bhasitam |
vatsa rama dhanu paSya iti raghavam abravit || balakanda 1.067.012 11 3 |

Visvamitra, the personification of Dharma, after hearing the words spoken by Janaka said, “O
child rama, please see this bow.”

tustavasya tada varnSam pravisya ca visampateh |

Sayaniyarh narendrasya tadasadya vyatisthata Il ayodhyakanda 2.015.020 11 4 ||

Then he!' reached the bed-room of the king, went near and standing outside and praised and,
narrated the detailed pedigree of the king.

vanavasarh hi sankhyaya vasarmsyabharanani ca |

bhartaram anugachhantyai sitayai §vasuro dadau Il ayodhyakanda 2.040.014 1l 5 I

Based on the years that sita has to live in the forest, when she would accompany her husband,
her father in law gave her sufficient dresses and ornaments.

raja satyam ca dharmasca raja kulavatam kulam |

raja mata pita caiva raja hitakaro nrnam Il ayodhyakanda 2.067.034 11 6 ||

The king is the truth and Dharma, he is the lord of people, of good families, he is the father as
well as mother, and he is the one who does good to people.

niriksya sa muhirtam tu dadarSa bharato gurum |
utaje ramamasinarn jatamandaladharinam Il ayodhyakanda 2.099.025 11 7 Il

After waiting for an auspicious time, Bharata saw his teacher Rama, who was having matted
hair and was, wearing cloth made of bark,

yadi buddhih krta drastum agastyarh tarh maha-munim |

adyaiva gamane buddhirm rocayasva mahamate Il aranyakanda 3.011.043 1 8 I|

Oh great one, if you are desirous Of seeing the great sage Agasthya, Take decision soon to
start to do that.

bharatasyarya putrasya Svasriinarh mama ca prabho |
mrga-ripam idam vyaktarh vismayar janayisyati Il aranyakanda 3.043.018 11 9 |

O lord, this deer which is very pretty, would create a great sense of wonder, to Bharata noble
son, you and my in laws.

gaccha §ighram ito rama sugrivam tarh mahabalam |
vayasyam tarh kuru ksipram ito gatva’dya raghava Il aranyakanda 3.072.017 Il 10 Il
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O Rama go immediately from here, to the very strong Sugreeva, and make him your very
intimate friend.

desa-kalau bhajasvadya ksama manah priyapriye |
sukha-duhkha sahah kale sugriva vasago bhava Il kiskindhakanda 4.022.020 Il 11 Il

Understanding the time and place, being patient with likes and dislikes, treating joy and
sorrow as equal, become obedient to Sugreeva.

vanditavyas tatah siddhas tapasa vita kalmasah |

The sidhas who do penance are fit to be venerated, for they are devoid of sins due to their
penance, you can enquire with great humility from them of Sita’s whereabouts.

13.Sa nirjithya purim sreshtaam,
Lankaam tham Kamaroopinim,
Vikramena maha thejo,
Hanuman maruthathmaja.

Hanuman the son of wind God, Who is valorous and shining, Won over Lanka, the town’s
goddess, Who can assume any firm she wishes.

14.Dhanyodhayaa sa gandharwa,
Sidhascha paramarshya,

Mama pasyanthi ye nadham,
Ramam rajeeva lochanam.

I see Rama who is my lord, Who has eyes as pretty as lotus, Is seen by Gandharwas, Sidhas
and saints, As if it is the rise of their luck.

15.Mangalabhimukhi thasya,
Saa thadassn maha kape,
Upathasthe Visalakshi.
Prayathaa havya vahanam.

That lady with an auspicious face, Deciding to bless the great monkey, Saluted and prayed to
God of fire, After making herself pure.

16.Hitham mahartham mruduhethu sammitham,
Vyatheetha kalayutha samrathikshamam,
Nisamya thadvakya mupasthitha jwara,
Prasanga vanuthara methad abhraveeth.

After hearing those words which were meant for good, Which would give great results,
which were sweet, Which were logical and suitable for past, present and future, With very
great anger that Ravana replied thus.

17.Dharmathma Rakshasa sreshta,
Samprapthoyam Vibheeshana,
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Langaiswaryam dhruvam sreema-,
Nayam prapthothya gandakam.

That great Rakshasa who was personification of Dharma, Called Vibheeshana has come and
joined me, And without any doubt with certainty, He would attain the wealth of Lanka.

18.Yo vajrapathaasani sannipatha-

N na chukshubhe napi chachala Raja,
Sa Ramabhanabhi hatho brusatha,
Schchala chapancha mumocha veeraa.

That king who never bothered by the hit of Vajrayudha,

And that of thunder is now hit by Rama’s arrow,

And that hero has become sad by the shock, and became very nervous,
And started trembling and his bow slipped from his hands.

19.Yasya Vikrama masadhya,
Rakshasa nidhanam gathaa,
Tham manye Raghavam veeram,
Narayanamana matam.

Caught by his fame, Many Rakshasas died, And I consider that valorous Rama, As the real
God Narayana.

20.Na ye dhadru sire Rama,
Chindanda mari vahineem,
Mohithaa paramasthrena,
Gandharvena mahathmana.

Those Rakshasas were not able to see, Sri Rama who was burning the army of enemies, For
they had lost their senses by the great arrow, Called Gandharwa sent by the great Rama,

21.Pranamya devadhabyascha,
Brahmanebhascha Mythili,
Badanjali putaa chedha-
Muvachagni sameepatha.

After offering her salutations, To Brahmans and Devas, Mythili with saluting hands, Went
near the fire and told.

22.Chalanath parvathendrasya,
Ganam devascha kambitha,
Chachala Parvathi chapi,
Thadaslishta Maheswaram.

When the king of mountains moved The Ganas of Shiva and the devas trembled. And even
Goddess Parvathi trembled, And rushed and embraced the great God.



23.Daraa puthra puram Rashtram,
Bhogachadana bhajanam,

Sarva mevapi bhakthanno,
Bhavishyati Hareaswara.

Oh Lord of the monkeys from today, Let the fields, children, towns, countries, Luxuries,
meals and the fields,Become our common property, and be shared equally among us.

24.Yameva rathrimn Shathrugna, Parna salaam samavisad,
Thameva rathrim Seethapi, Prasoothaa darakadwayam.

On the night when Shatrugna, Stayed in the hermitage, And on that same night, Sita, Gave
birth to two sons.

Phala Sruthi
Idam Ramayanam Kruthsnam,
Gayathri bheeja samyutham,
Trisandhyam, ya paden nithyam,
Sarva paapai pramuchyathe.

If this Ramayana is recited,

Along with the root chant of Gayathri,
At dawn, noon and dusk daily,

One would get rid of all committed sins.

sa nirjitya purim lafkar Sresthar tarh kamarupinim |

vikramena mahateja haniman kapisattamah Il sundarakanda 5.04.0011l 13|

dhanya devah sagandharvah siddhasca paramarsayah |

mama pasSyanti ye viram ramarh rajivalochanam Il sundarakanda 5.026.04111 14l
mafigalabhimukhi tasya sa tadasinmahakapeh |

upatasthe visalakst prayata havyavahanam |l sundarakanda 5.053.026ll 15l

hitarh mahartharn mR”*idu hetusamhitarn vyatitakalayatisampratiksamam |
niSamya tadvakyamupasthitajvarah prasafigavanuttarametadabravit Il 6.010.027Il 16l
dharmatma raksasasresthah samprapto.ayarn vibhisanah |

lafikaiSvaryamidam Srimansruvam prapnotyakantakam Il yuddhakanda 6.041.068Il 17II
yo vajrapatasanisannipatanna chuksubhe napi chachala raja |

sa ramabanabhihato bhR”isartascachala chaparh ca mumocha virah Il yuddhakanda
6.059.13911 18I

yasya vikramamasadya raksasa nidhanarh gatah |

tarh manye raghavam virar narayanamanamayam |l yuddhakanda 6.072.01111 19l
na te dadR”iSire ramarh dahantamapivahinim |

mohitah paramastrena gandharvena mahatmana Il yuddhakanda 6.093.026ll 20l|
pranamya devatabhyasca brahmanebhyasca maithili |

baddha~njaliputa chedamuvachagnisamipatah Il yuddhakanda 6.116.024l| 21|
chalanatparvatasyaiva gana devasca kampitah |

chachala parvati chapi tadaslista mahesvaram |l uttarakanda 7.016.026ll 22I|

darah putrah purarm rastrarh bhogachChadanabhojanam |



sarvamevavibhaktarm nau bhavisyati hari§vara Il uttarakanda 7.034.04111 23lI
yameva ratrirh Satrughnah parnasalam samavisat |
tameva ratrirh sitapi prasita darakadvayam Il uttarakanda 7.066.0011l 24|

idarh ramayanarh kR”itsnarh gayatribijasarmyutam |
trisandhyarh yah pathennityarn sarvapapaih pramuchyate |l

iti gayatriramayanarh sampurnam |
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