VAJRA-SUCIKA UPANISAD
(of the Sama Veda)

The Doctrine of the Diamond Needle

vajra-sicika pravaksyami jianam ajiiana-bhedanam |
diisana jiiana-hind bhitsand jiana-caksusam 11 1 ||

1. T shall teach the Vajra-suchi — the ‘diamond needle’ doctrine which destroys ignorance,
condemns those who are devoid of the knowledge (of Brahman) and exalts those endowed with
enlightenment.

brahmana-ksatriya-vaisya-Sidra iti catvaro varnah | tesam varnanam brahmana eva
pradhana iti veda-vacananuriipam smrtibhir-apy-uktam | 1| 2 1|

2. Brahmin Kshatriya, Vaishya and Sudra are the four classes (castes). That the Brahmin is the
chief among these classes is in accord with the Vedic texts and is affirmed by the Smrtis.

tatra codyam asti | ko va brahmano nama? | kim jivah | ki deha | ki jatih | ki jianam |
kt karma | ki dharmika iti || 3 1|

In this connection there is a point worthy of investigation. Who 1is, verily, a Brahmin? Is he the
individual self? Is he the body? Is he of the class based on birth? Is he the [possessor of]
knowledge? Is he the [performer of] deeds (previous, present or prospective)? Is he the performer of
the rites?

tatra prathamo jivo brahmana iti cet tan na | atitanagataneka-dehanam jivasyaika
rigpatvat | akasyapi karma vasad aneka-deha-sambhavat | sarva-sariranam jivasyaika
rigpatvac ca | tasmanna jivo brahmana iti |1 4 1|

Of these, is the Jiva or the individual self the Brahmin? No, it is not so; for the Jiva is one and the
same in the innumerable previous and future bodies. Since the Jiva is the same in all the various
bodies obtained through (past) karma, and in all these bodies the form of the Jiva is one and the
same. Therefore the Jiva is not the Brahmin.

tarhi deho brahmana iti cet tan na | acandaladi padantanam manusyanam parica-
bhautikatvena dehasaikariipatvat | jara-marana-dharmadharmadi-samya darsanat |
brahmanas sveta-varnah | ksatriyo rakta-varnah | vaisya pita-varnah | Sidrah krsna
varna iti niyamabhavat |  pitradi dahane putradinam brahma hatyadi dosa-
sambhavacca | tasman na deho brahmana iti 11 5 ||

Then is the body the Brahmin? No, it is not so, because the body which is composed of the five
elements, is the same in all classes of human beings down to the chandalas (outcastes), etc. And it
is also observed that old age and death, virtue [dharma] and vice [adharma] are found to be
common to all human beings. There is also no absolute distinction (in the complexion of the four
classes) that the Brahmin is of the white complexion, that the Kshatriya is of the red complexion,
that the Vaishya is of the tawny complexion, that the Sudra is of the dark complexion. [If the body




is the brahmin] the sons and other kinsmen would becoming guilty of the murder of a Brahmin and
other (sins) on cremating the bodies of their fathers and other kinsmen. Therefore the body is not
the Brahmin.

tarhi jati brahmana iti cet tan na | tatra jatyantara jantusvaneka jati sambhava
maharsayo bahavas santi | rsyasrigo mrgayah | kausika kusat | jambuko jambukat |
valmiko valmikat | vyasah kaivarta-kanyayam | Sasaprsthat gautamah | vasistha
iarvasyam | agastya kalase jata iti Satatvat | etesam jatya vinapya agre jiiana
pratipadita rsayo bahavas santi | tasman na jatir brahmana iti 11 6 |

Then is it birth that makes a Brahmin? No, it is not so, for many great rishis have sprung from other
castes and orders of creation. We have heard that Rishyasrnga was born of a deer, Kaushika of
Kusha grass, Jambuka from a jackal, Valmiki from an ant-hill, Vyasa from a fisher girl, Gautama
from the back of a hare, Vasistha from Urvashi (the celestial nymph), Agastya from an earthen jar.
Among these, many rishis outside of the caste-system have been accounted as the foremost among
the teachers of the Divine Wisdom. Therefore birth does not (make) a Brahmin.

tarhi jiianam brahmana iti cet tan na | ksatriyadayo'hi paramartha darsano'bhijiia
bahavas santi | tasman na jianam brahmana iti 11 7 ||

Then is it knowledge that makes a Brahmin? No, it is not so, because among Kshatriyas and others
there are many who have attained cognition of divine truth. Therefore knowledge does not make a
Brahmin.

tarhi karma brahmana iti cet tan na | sarvesam praninam prarabdha-sancitagami-
karma-sadharmya-darsanat | karmabhi-preritah santo janah kriyah kurvantiti |
tasman na karma brahmana iti |l 8 1|

Then do actions (karma) make a Brahmin? No, it is not so, since the prarabdha karma which gives
rise to the present birth, sarichita (accrued) karma, and @dgami karma — commenced in the present
lifetime which will fructify in a future embodiment is common to all humankind; and that people
perform works impelled by their past karma. Therefore actions do not make a Brahmin.

tarhi dharmiko brahmana iti cet tan na | ksatriyadayo hiranya-dataro bahavas santi |
tasman na dharmiko brahmana iti 11 9 ||

Then does the performance of religious duties (dharma) make a Brahmin? No, it is not so; for there
have been many Kshatriyas and others who have given away gold [in charity]. Therefore the
performer of religious duties is not the Brahmin.

tarhi ko va brahmano nama? yah kascid atmanam advitiyam jati-guna-kriya-hinam
sadiirmi  -sadbhavetyadi-sarva-dosa-rahitam | satya-jiananandananta svariapam
svayam nirvikalpam asesa kalpdadhdaram asesa bhiity-antaryamitvena vartamanam
antar  bahiscakasavad  anusyiitam  akhand-ananda  svabhavam  aprameyam
anubhavaika vedyam  aparoksa-tayabhdasamanam karatalamala  kavat  sasat
aparoksikrtya krtarthataya kama ragadi dosa rahitah Samadi-guna sampanno bhava-
ukta laksano yah sa eva brahmana iti sati smrti puranetihasanam abhiprayah |
anyatha brahmanatva sidhir nastyeva | saccidanandatmanam | advitiyam brahma
bhavayet | atmanam advitiyam brahma bhavayed ity upanisad || 11 ||




Then, who, verily is called a Brahmin? Whoever he may be — he who, has attained self-
realization, and directly perceives the atman like a myrobalan fruit in the palm of one's hand.
[Realising that the atman is] of the nature of Truth, Consciousness, Bliss and Eternity, without a
second, devoid of distinctions of birth, attributes and action, devoid of all faults such as the six
infirmities,! and the six states? and devoid of all changes. [The atman] is the basis of endless
determinations. [The atman] is the indwelling spirit of all beings. [The atman]  pervades
everything within and without like space. [The atman] is of the nature of unlimited joy, indivisible,
immeasurable, and is known only by direct cognition.

He who having attained self-realisation becomes rid of the faults of desire, attachment, etc., and is
endowed with the six virtues.* He who having overcome emotion, spite, greed, expectation, desire,
delusion, etc., with the mind unaffected by pride, egoism and the like; he alone, who is possessed of
these qualities is called a Brahmin. This is the view of the Vedic texts and tradition, ancient lore and
history. The attainment of the status of a Brahmin is otherwise impossible. Meditate on the Self as
Brahman who is Being, Consciousness and Bliss, without a second; meditate on the Self as
Brahman who is Being, Consciousness and Bliss without a second. This is the Upanishad.

It is valuable to be mindful of the teaching of this Upanishad which repudiates the system that
consecrates social inequalities and makes contingent differences into inviolable divisions.
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! six infirmities: (1) old age, (2) sorrow, (3) delusion, (4) hunger (5) thirst and (6) death.
% six states: (1) birth, (2) being, (3) growth, (4) change, (5) deterioration and (6) perishing.

3 six virtues; (1) Sama — tranquility, (2) dama— self-control, (3) uparati — cessation of dependence upon rituals (or
continence), (4) titiksa — fortitude, (5) samadhanam— meditation, and (6) sraddha — conviction.




